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This Syllabus is an Introduction to Hebrew and the Old Testament.   This class informs the student history 
of the Hebrew language, the Old Testament, and its manuscripts.  This class also teaches the student the 
basics of the Hebrew language so he can read the words, study the words, and have a good understanding 
of how the Hebrew language functions.  This class, being an introduction, is not intended to make the 
student an expert in the Hebrew language.  The class is comprehensive for the scope, and profitable as a 
first step.  We have provided other more advanced follow-up studies for those students who wish to continue 
their study. 
 
This Syllabus can be used in conjunction with other Class Syllabi, which have Teaching on other subjects. 
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Scripture References 
 
 

2 Timothy 3:16 
All scripture is given by 
inspiration of God, and is 
profitable for doctrine, for 
reproof, for correction, for 
instruction in righteousness: 
 
Matthew 5 
18 For verily I say unto you, 
Till heaven and earth pass, 
one jot or one tittle shall in no 
wise pass from the law, till all 
be fulfilled. 
 
John 5 
39 Search the scriptures; for in 
them ye think ye have eternal 
life: and they are they which 
testify of me. 
 
Matthew 24 
35 Heaven and earth shall 
pass away, but my words shall 
not pass away. 
Mark 13 
31 Heaven and earth shall 
pass away: but my words shall 
not pass away. 
 
Luke 21 
33 Heaven and earth shall 
pass away: but my words shall 
not pass away. 
 
Matthew 28:20 

Teaching them to observe all 
things whatsoever I have 
commanded you: and, lo, I am 
with you alway, even unto the 
end of the world. Amen. 
 
1 Corinthians 14:37 
If any man think himself to be 
a prophet, or spiritual, let him 
acknowledge that the things 
that I write unto you are the 
commandments of the Lord. 
 
2 Peter 3 
15 And account that the 
longsuffering of our Lord is 
salvation; even as our beloved 
brother Paul also according to 
the wisdom given unto him 
hath written unto you; 
16 As also in all his epistles, 
speaking in them of these 
things; in which are some 
things hard to be understood, 
which they that are unlearned 
and unstable wrest, as they do 
also the other scriptures, unto 
their own destruction.  
 
Luke 4 
16 And he came to Nazareth, 
where he had been brought 
up: and, as his custom was, he 
went into the synagogue on 

the sabbath day, and stood up 
for to read. 
17 And there was delivered 
unto him the book of the 
prophet Esaias. And when he 
had opened the book, he 
found the place where it was 
written, 
18 The Spirit of the Lord is 
upon me, because he hath 
anointed me to preach the 
gospel to the poor; he hath 
sent me to heal the 
brokenhearted, to preach 
deliverance to the captives, 
and recovering of sight to the 
blind, to set at liberty them 
that are bruised, 
19 To preach the acceptable 
year of the Lord. 
20 And he closed the book, 
and he gave it again to the 
minister, and sat down. And 
the eyes of all them that were 
in the synagogue were 
fastened on him. 
21 And he began to say unto 
them, This day is this 
scripture fulfilled in your ears. 
 
1 Peter 1:25  
But the word of the Lord 
endureth for ever. And this is 
the word which by the gospel 
is preached unto you.
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Lesson 20: Acrostics in the Hebrew Bible 
 
 
An interesting rhetorical feature of the Hebrew Bible is its use of alphabetical acrostics. These acrostics are 
literary compositions in which the writer has used the letters of the Hebrew alphabet as the initial letters for 
a sequence of verses. Because of the inspiration of the Bible, the use of acrostics in poetry shows one way 
God communicates artistically and decently and in order.  
 
Technically, the word to be used is Abecedarius.  The word means ABC primer.  An abecedarian (adjective) 
list means “arranged in alphabetical order.”  Similar words are acrostic and alphabetical.  
 
Using this literary form helps in memorization, thus proving God wants us to hide his word in our hearts.  
J. A. Motyer describes this feature as “a poetic way of saying that a total coverage of the subject was being 
offered.”  It is like saying the passage covers all the thoughts from A to Z. 
 
In Old Testament Poetry acrostics, each line or stanza begins with the first letter of the Hebrew alphabet, 
and the verses follow in the order of the alphabet. 
 
Acrostics occur in these places: 
 

• In Psalms 111 and 112, where each letter begins a line.  Each verse has two acrostic letters per 
verse, except for three each in verses 9 and 10. 

• In Psalms 25, 34, and 145, where each letter begins a half-verse 
• In Psalm 37, Proverbs 31:10-31, and Lamentations 1, 2, and 4, where each letter begins a whole 

verse; and in Lamentations 3, where each letter begins three verses. Chapter 5 is not in an acrostic. 
• Psalm 119 is the most elaborate demonstration of the acrostic method where, in each section of 

eight verses, the same opening letter is used, and the twenty-two sections of the psalm move through 
the Hebrew alphabet, letter after letter. 

 
Using Psalm 119 in the King James Version shows the Hebrew letters.  This is an indication that God wants 
us to be familiar with the Hebrew alphabet and this method of acrostic writing. 
 
We supply some passages out of the Hebrew Bible for Psalms 37, 111, 112, 119, 145, Proverbs 31, and 
Lamentations chapters 1 and 3. 
 
The book of Psalms has these acrostic psalms: 
 

• Psalm 9 – 2 verses for each of the 22 Hebrew consonants 
• Psalm 10 – 2 verses each of the 22 Hebrew consonants 
• Psalm 25 – 1 verse each of the 22 Hebrew consonants 
• Psalm 34 – 1 verse each of the 22 Hebrew consonants 
• Psalm 37 – 2 verses each of the 22 Hebrew consonants 
• Psalm 111 – ½ verse each of the 22 Hebrew consonants 
• Psalm 112 – ½ verse each of the 22 Hebrew consonants 
• Psalm 119 – 8 verses each of the 22 Hebrew consonants 
• Psalm 145 – 1 verse each of the 22 Hebrew consonants 
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The student should take the time to analyze these passages and identify the acrostic letters. 
 
 
For Proverbs 31, in the English translation, the initial Hebrew word in each verse is shown in English with 
red letters. 
 
As a continuing study, each Hebrew letter represents something – it has meaning. These are called “picture 
letters.” Notice the chart below: 
 

Number Letter Name Original Picture Symbol 

 Aleph ox head, yoke, learn א 1

 Beth house, tent ב 2

 Gimel camel’s neck, souls ג  3

 Daleth door, tent curtain ד 4

 He window, lattice ה 5

 Vau hook, nail, peg ו 6

 Zain weapon ז 7

 Cheth hedge, fence, surround, gird ח 8

 Teth serpent, snake, roll, curve ט 9

 Jod hand (bent) י 10

 Caph wing, palm (hollow of the hand כ 11

 Lamed ox goad, correction, learning ל 12

 Mem waves, water מ 13

 Nun fish, snake נ 14

 Samech prop, support ס 15

 Ain eye ע 16

 Pe mouth פ 17
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 Tzaddi fishhook, cutting tool צ 18

 Koph axe, monkey, back of the head ק 19

 Resh head ר 20

 Schin tooth ש 21

 ”Tau sign, branded cross, mark, “T ת 22

 
Notice Psalm 10:7-8: 
 

7 His mouth is full of cursing and deceit and fraud: under his tongue is mischief and vanity. 
8 He sitteth in the lurking places of the villages: in the secret places doth he murder the 
innocent: his eyes are privily set against the poor. 

 
In these two verses mouth comes before the eyes. This is a Pe-Ayin order. 
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Ayin-Pe or Pe-Ayin 
 
The normal order of Ayin-Pe is switched in Lamentations chapter 3:46-51, and chapters 2 and 4 (see chart 
below).  Bible critics get confused.  Some say this is proof of two different authors, one who used an older 
alphabet and one who used a newer alphabet.  This is pretty lame reasoning because the writer of the 
chapters had other chapters to see the order used. 
 
God’s word is always correct and there are reasons for these anomalies.  It is an intentional literary device, 
similar to removing the nun in Psalm 145 (see the next section), and the contrasting verses in Proverbs 26:4-
5. 
 
Jeremiah, under the inspiration of God, chose to use both orders in his Lamentations.    
 
The critics give their thoughts regardless. 
 
Besides the “dual-authors” theory, some commentators say the Chaldeans followed the Pe-Ayin order 
compared to the Hebrew Ayin-Pe order, and that Jeremiah is calling attention to the Chaldean rule in later 
chapters, as compared to Hebrew independence in chapter 1.  That, too, is an imaginative theory. 
 
The Babylonian Talmud writes in b.Sanhedrin 104b: “Ravah said in the name of R. Yohanan: Why does 
pe come before ayin [in Lamentations]? Because of the spies who described with their mouths (pe) what 
their eyes (ayin) had not seen.” 
 



 
 

CLASS 305A2 INTRODUCTION TO HEBREW AND THE OLD TESTAMENT 
 
 

 
 

146 
 
 

 

 
 
 
But let us read the word of God in chapter 3 for insight: 
 

46 All our enemies have opened their mouths against us. 
47 Fear and a snare is come upon us, desolation and destruction. 
48 Mine eye runneth down with rivers of water for the destruction of the daughter of my 
people. 
49 Mine eye trickleth down, and ceaseth not, without any intermission, 
50 Till the LORD look down, and behold from heaven. 
51 Mine eye affecteth mine heart because of all the daughters of my city. 
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These words of Jeremiah are powerful words.  They show an intense sense of fear, desolation, and sorrow.  
We offer as a possibility for the switch in order of the Ayin-Pe these obvious reasons: 
 

• Just as we would find in English, if there was an acrostic with two letters obviously reversed, we 
would not immediately assume the author was in error (especially if he used the correct order in a 
previous chapter), but we would assume there is a purpose for the disorder. 

 
• The purpose could be to simply call attention to the passages making them stand out.  I see this is 

true with Lamentations.  The verses are notable above the others because of this disorder. 
 

• The purpose could be to add a sense of disorder and confusion to the text by an outside effect.  The 
words give a “feeling” of uneasiness because of the obvious disorder.  We do not have a senseof 
peace when things are out of order.  The passages become more powerful with the use of this very 
clever literary device. 

 
• The purpose could be to show the sorrow and grief disrupted the prophet’s mind.  We do not always 

think rightly when overwhelmed with grief. 
 

• The judgment of God on Jerusalem was not what God intended for his people.  God wanted them 
to be righteous and live under his blessings.  The judgment God allowed was not according to 
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God’s perfect order for Judah.  What better way to illustrate this than to make the acrostic out of 
order? 

 
• And, since we know God inspired the word, we ourselves are positioned in a state of confusion 

when we read it, trying to make order out of the disorder, and not knowing the exact reason for the 
disorder.  God’s ways are higher than our ways (Isaiah 55:9). We will never know everything God 
knows.  We must be content to trust God in all things. 
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Psalm 145 
 
Psalm 145 intentionally leaves out the 14th letter of the alphabet.  Again, this is not a mistake, but an 
intentional literary device used by the Author. 
 
We covered this is Class 214B Lesson 62 Hypocrisy and the Septuagint.  Here are excerpts from that lesson, 
starting with a quote from the Trinitarian Bible Society: 
 

The Supposed Missing נ Verse in Psalm 145   
 
As many of our readers will know, several of the Psalms and other passages in the Old 
Testament are acrostics; that is, in the Hebrew each verse or group of verses begins with a 
consecutive letter of the alphabet. Probably the most famous of these is Psalm 119, in which 
each of the first eight verses starts with א (aleph), the second group with ב (beth) the third 
group with ג (gimel) and so on through the twenty-two letters of the Hebrew alphabet.  
 
Psalm 145 is another such Psalm, but this one has a difference: in the Masoretic Text it 
appears to skip the letter נ (nun), which would occur after verse 13, leaving the Psalm with 
only twenty-one verses.  
 
The lack of the נ verse has caused some to question whether the verse may have fallen out 
of the Masoretic Text of the Psalm due to scribal error. They seek to justify this view on 
the basis that the  נ verse is found in one medieval Hebrew manuscript, the Dead Sea Scrolls, 
the Septuagint and the Syriac. Indeed, some modern versions, such as the ESV and NIV, 
add the supposed missing  נ verse to Psalm 145 because of its presence in these witnesses. 
However, we believe that the omission of the נ verse is intentional and not at all due to 
scribal error, and that the evidence for the proposed נ verse is insubstantial and the verse is 
rightly omitted. 
 
A survey of the Acrostic Psalms 
 
Other acrostic Psalms in the Hebrew Old Testament are 9 and 10, 25, 34, 37, 111, 112, 
119. The last three of these Psalms, 111, 112 and 119, are all complete and show no 
irregularities in the acrostic pattern. Each letter of the Hebrew alphabet is present, 
beginning a half verse (in the Hebrew) in Psalms 111 and 112, and a set of eight verses in 
Psalm 119. The other acrostic Psalms, 9 and 10, 25, 34, 37, 145 (all except 10 definitely 
ascribed to David), show irregularities in the acrostic pattern. Psalms 9 and 10 display the 
greatest degree of irregularity, omitting seven letters; Psalm 25 omits two letters, doubles 
up on another letter and adds an extra letter at the end; Psalm 34 omits a letter and adds an 
extra letter at the end; and Psalm 37 omits a letter. Hence, the irregularity in Psalm 145 is 
not at all unusual. As is evident, the Psalmist, in choosing the acrostic pattern, does not 
necessarily bind himself absolutely to it, but does at times vary from it.  
 
In Psalm 25, for example, there are two verses which begin with the Hebrew letter ר (resh). 
(It should be borne in mind when reading this that Hebrew reads from right to left; thus, 
the first letter of a word would appear to be the last to English readers.) The first is עניי  ראה  
(‘Look upon mine affliction’, v18) and the next is איבי ראה  (‘Consider mine enemies’, v19). 
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Why did the Psalmist double up on the use of the letter ר? It is natural to suppose that the 
earnestness of his entreaty to God regarding his affliction on the one hand and his enemies 
on the other, who were no doubt in large part the cause of that affliction, impelled him to 
do so. Thus, the Psalmist modifies the form when his purpose requires it. He has chosen 
the literary form of the acrostic, but he does not absolutely bind himself to it; when the 
need of his subject matter impels him, he freely modifies the form, and in fact uses the 
variation in the set form for an intended effect. The Psalmist ‘pauses’, so to speak, on the 
letter ר and on the Hebrew word that best expresses his present afflicted condition, ראה’ 
look’, ‘consider.’ The subject matter impels a variation from the normal acrostic form, 
while that normal form itself gives the variation all the greater impact.  
 
Psalm 145 shows the same deliberate variation from the normal form of the acrostic pattern 
for an intended purpose. The Psalm is one of praise to God. The acrostic pattern is probably 
chosen to bring to bear the full resources of the Hebrew language upon this expression of 
praise. It is to be full-orbed praise where every letter of the Hebrew alphabet evokes a 
Hebrew word which strikes a new chord in that praise. So verse 3 is ג and the Psalmist 
thinks of  גדול (‘great’), ‘great is the LORD’; verse 9 is ט and the Psalmist thinks of  טוב 
(‘good’), ‘the LORD is good’, and so on. When he comes to verse 13, the letter is  מ and 
the Psalmist thinks of מלכותך (‘thy kingdom’), ‘thy kingdom is an everlasting kingdom.’ 
This verse completes a distinct section of the Psalm and is a climax point in the Psalm.  
 
The last part of Psalm 145 begins at verse 14 and continues to the end of the Psalm, in 
which David praises the Lord for His condescending love. The Psalmist had to decide how 
to begin this section. The next letter in the alphabet is נ; what word would this evoke for 
the Psalmist? נפל (‘fall’ or ‘fail’) perhaps? But the Lord does not ‘fall’ or ‘fail.’ It is men 
who ‘fall’ and ‘fail.’ So what does the Psalmist do? He makes a striking point by omitting 
the נ verse and then writing the next verse, the ס (samekh) verse, as:  
 

הנפלים  לכל יהוה סומך  
(‘The LORD upholdeth all that fall’)  
 
Every Hebrew reader of the Psalm will notice something striking at this point: it is the 
Psalmist himself who ‘falls’ ( נפל) in the omission of the נ verse. What more graphic way to 
highlight the frailty of men and the condescending love of God than by omitting the נ verse 
and following with a verse that speaks of the Lord upholding ‘all that fall’ ( הנפלים לכל )? 
The structure of the Psalm ‘chimes’, as it were, to the thought expressed by the words of 
the Psalm.  
 
Thus, the omission of the נ verse is deliberate and for an intended effect, an effect that relies 
on a slight variation from an otherwise closely followed acrostic form. 
 
The purpose of the variation, or apparent irregularity, from the normal acrostic form is not 
the same in all acrostic Psalms, but Psalms 25 and 145 plainly demonstrate that such 
variation is a deliberate literary device employed for a particular purpose. Clearly, if the 
Psalmist chooses the acrostic pattern for a purpose, any variation from that pattern is also 
likely to be for a purpose. 
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We agree with the TBS commentary.  But the reasoning can be a lot simpler.  First, any copyist or owner 
of a manuscript that had the nun verse deleted would immediately notice it.  It stands out like a sore thumb.  
It would not pass muster if it were wrong.  The manuscript would have been discarded.  Not only so, but 
for the last three thousand years (David lived 1040 – 970 BC, reigning 1010 – 970 BC) the “supposed” 
missing verse has been preserved for us, while probably being challenged or considered every time it was 
translated or copied.  But Psalm 145 – with the supposed omission – still survives intact. 
 
Furthermore, the King James Translators (among others) have obviously had to consider the verse when 
translating, and these much-more-learned men than the critics whom we have today knew the psalm should 
stand as is.  They intentionally rejected adding in a nun verse, as do many other versions.  I mean, they do 
not even add a margin note about it.  If not having the nun verse was a mistake, I expect it would have been 
corrected once and for all somewhere.  People do not intentionally copy or translate obvious mistakes. 
 
Then we have the testimony of even modernist translations for Psalm 145.  We know the KJV got it right, 
but versions such as the New American Standard, the New English Translation, American Standard 
Version, the Douay-Rheims, Darby, English Revised Version, Young’s Literal Translation, and most 
foreign translations follow suit and do not include the nun verse.  If the case is so strong and obvious for 
the nun verse, why do not the majority of bible versions have it? 
 
We can conclude then that the addition of a nun verse to Psalm 145 is adding to the word of God, which 
the Septuagint (i.e., Vaticanus) did.  And when adding the nun verse in a few versions, they added it to 
verse 13 instead of making it verse 14 and having Psalm 145 have 22 verses instead of 21.  I mean, if the 
verse is supposed to be there, why not correct the psalm all the way?  I mean, pick a side. 
 
 

Psalm 
145 Letter Name King James Version 

First 
Word 

in Line 
English 

 Aleph א 1
1 I will extol thee, my God, O 
king; and I will bless thy name 
for ever and ever. 

 I will אֲרוֹמִמְ�֣ 
extol thee 

 Beth ב 2
2 Every day will I bless thee; and 
I will praise thy name for ever 
and ever. 

 every בְּכָל־ 

 Gimel ג  3
3 Great is the LORD, and greatly 
to be praised; and his greatness is 
unsearchable. 

ד֤וֹל   great גָּ֘

 Daleth ד 4
4 One generation shall praise thy 
works to another, and shall 
declare thy mighty acts. 

 one דּ֣וֹר 
generation 

 He ה 5
5 I will speak of the glorious 
honour of thy majesty, and of thy 
wondrous works. 

דַר  the honor הֲ֭
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 Vau ו 6
6 And men shall speak of the 
might of thy terrible acts: and I 
will declare thy greatness. 

 and the וֶעֱז֣וּז 
might 

 Zain ז 7

7 They shall abundantly utter the 
memory of thy great goodness, 
and shall sing of thy 
righteousness. 

 the זֵ֣כֶר
memory 

 Cheth ח 8
8 The LORD is gracious, and full 
of compassion; slow to anger, 
and of great mercy. 

 gracious חַנּ֣וּן 

 Teth ט 9
9 The LORD is good to all: and 
his tender mercies are over all his 
works. 

 good טוֹב־ 

 Jod י 10
10 All thy works shall praise 
thee, O LORD; and thy saints 
shall bless thee. 

 shall יוֹד֣וּ� 
praise thee 

 Caph כ 11
11 They shall speak of the glory 
of thy kingdom, and talk of thy 
power; 

 the glory כְּב֣וֹד 

 Lamed ל 12
12 To make known to the sons of 
men his mighty acts, and the 
glorious majesty of his kingdom. 

יעַ   to make   לְהוֹדִ֤
known 

 Mem מ 13

13 Thy kingdom is an everlasting 
kingdom, and thy dominion 
endureth throughout all 
generations. 

לְכוּתְ�֗   מַֽ
thy 

kingdom 
is 

 Nun נ  
Septuagint addition: “Faithful is 
God in His sayings, and Honest 

in all His works” 
 faithful  נֶאֱמָן 

 Samech ס 14
14 The LORD upholdeth all that 
fall, and raiseth up all those that 
be bowed down. 

 �  upholdeth סוֹמֵ֣

 Ain ע 15
15 The eyes of all wait upon 
thee; and thou givest them their 
meat in due season. 

ינֵי־   the eyes עֵֽ

 Pe פ 16
16 Thou openest thine hand, and 
satisfiest the desire of every 
living thing. 

חַ   thou פּוֹתֵ֥
openest 
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 Tzaddi צ 17
17 The LORD is righteous in all 
his ways, and holy in all his 
works. 

יק   righteous צַדִּ֣

 Koph ק 18
18 The LORD is nigh unto all 
them that call upon him, to all 
that call upon him in truth. 

 nigh קָר֣וֹב 

 Resh ר 19

19 He will fulfil the desire of 
them that fear him: he also will 
hear their cry, and will save 
them. 

 the desire רְצוֹן־ 

 Schin ש 20
20 The LORD preserveth all 
them that love him: but all the 
wicked will he destroy. 

ר   preserveth שׁוֹמֵ֣

 Tau ת 21

21 My mouth shall speak the 
praise of the LORD: and let all 
flesh bless his holy name for ever 
and ever. 

 the praise תְּהִלַּ֥ת 
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Psalm 37 
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Psalm 111 and 112 
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Psalm 119 
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Psalm 145 
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Proverbs 31 
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Lamentations 
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Lesson 21: Modern Hebrew Grammar Introduction 
www.hebrewpod101.com 

 
 

I. Introduction  
 

A. As we look now at Hebrew grammar, you should know that it’s particularly logical and 
orderly. For example, the most common way to express that everything is okay in Hebrew 
is to say, בסדר הכל  (hakol be-seder), or “everything is in order.”  

 
B. A useful Hebrew language grammar guide must take into account that Hebrew is both 

synthetic, meaning it changes words’ meanings or relationships to other words by adding 
prefixes and suffixes (and, in Hebrew’s case, also by changing vowels), as well as analytic, 
meaning it uses helping words to indicate meaning and relationship. 

 
C. A good command of Hebrew also requires proficiency in using grammatical gender and 

number correctly, as nouns, verbs, and adjectives are all gendered and must agree in terms 
of number. This can be particularly tricky for English speakers, who are lucky enough to 
not have to worry about grammatical gender, except in cases of biological gender (i.e. boy 
vs. girl or chicken vs. rooster).  

 
D. A final prominent grammatical feature of Hebrew is the fact that its word order is 

sometimes – but not always – parallel to that of English.  
 
 

II. General Hebrew Grammar Rules 
 

A. A good way to broach the subject of Modern Hebrew grammar is to look at how it compares 
to what we know about English grammar.  

B. We’ll cover three key points by way of comparing and contrasting Hebrew with English. 
 
 

III. Basic Word Order 
 

A. First define the words subject, verb, and object. In the context of grammar, the subject is 
the agent or the noun (a person, place, thing, or idea) that is responsible for whatever the 
verb describes. The verb is a word describing an action or a condition or state that’s being 
met. The object is the noun that the subject is acting upon or affecting through the verb. 

 
B. With that in mind, let’s take a look at a simple example of how this plays out: 

 
עברית לומד אני . 

Ani lomed Ivrit. 
“I study Hebrew.” 

 
C. Here you can see the same syntax, or word order, as you would expect in English: SVO 

(Subject + Verb + Object). Luckily, most sentences will indeed follow this structure, 
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though not always. One notable exception is the case of present tense sentences using the 
verb להיות (lehiyot), or “to be.” This verb is omitted – in fact, does not even exist – in 
present form. So don’t think something is missing if you see a sentence with just two words, 
like this one: 

 
שרון אני . 

Ani Sharon. 
“I [am] Sharon.” 

 
D. Or even one word, like this one: 

 
 !חם
Kham! 
“[It’s] hot!” 

 
 

IV. Tenses 
 

A. Speaking of tenses, there’s more good news. In Hebrew grammar, tenses are one aspect 
where Hebrew is immensely easier than English. This is because there are only three of 
them. There are only simple tenses: past, present, and future.  

 
B. Here are some examples to illustrate: 

 
Present 

 
עכשיו הביתה הולכת אני . 

Ani holekhet habaytah akhshav. 
“I am going home now.” [Literally: “I go home now.”] 

 
Past 

 
בעשר הביתה הלכתי אני . 

Ani halakhti habyatah be-’eser. 
“I went home at ten.” 

 
C. Note that because the verb conjugation itself tells us not only the tense of the verb, but also 

the person and number of the subject (in this case, first person singular), we often omit the 
pronoun in Hebrew. This is the more common way to say the same sentence: 

 
בעשר הביתה הלכתי . 

Halakhti habaytah be-’eser. 
“I went home at ten.” 
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Future 
 

D. We also tend to omit the pronoun for future tense. You can find both forms below, one 
with the pronoun and the other without. 

 
שעה בעוד הביתה אלך אני . 

Ani elekh habaytah be-’od sha’ah. 
“I’m going home in an hour.” [Literally: “I will go home in an hour.”] 
 

שעה בעוד הביתה אלך . 
Elekh habaytah be-’od sha’ah. 
“I’m going home in an hour.” [Literally: “I will go home in an hour.”] 

 
 

V. Verb Conjugations 
 

A. Verb conjugation is one of the most difficult aspects of Hebrew grammar for beginners.  
 

B. This is because Hebrew uses the system of בניינים (binyanim), a word literally meaning 
“structures,” to pattern verb conjugation – and there are a whopping seven different בניינים. 
To make matters more complex, all verb conjugations are gendered and numbered as 
singular or plural, in addition to having different forms for different speakers (e.g. first 
person singular [“I”] versus first person plural [“we”] or second person singular [“you”]). 

 
C. On the bright side, these patterns are very structured, as their name suggests, with few 

exceptions. Also to your advantage as a student of Hebrew is the fact that verbs are 
categorized logically into different בניינים based on the verb’s function. For instance, they 
are classified based on whether they are active verbs, passive verbs, or reflexive verbs. 

 
D. Additionally, all of Hebrew is built on the שורש (shoresh), or “root,” system, which forms 

related words using the same cluster of two, three, or sometimes four consonants. This 
means that you will see most verbs represented in different בניינים (binyanim) to apply a 
meaning related to the  שורש (shoresh) in different relationships.  

 
E. For example, you can see how this works with the verb לשמוע (lishmo’a), meaning “to 

listen” or “to hear.” Here you can see how changes to the letters and vowels around the 
root consonants – ש (shin), מ (mem), and ע (‘ayin) – change the meaning from listening to 
something or someone, to being listened to or heard, to playing something (like a CD) or 
making it sound, etc. 

 
ברדיו יפה שיר שמעתי . 

Shama’ti shir yafeh ba-rad’io. 
“I heard a lovely song on the radio.” 
 

איינשטיין אריק מאת הוא ברדיו שנשמע השיר . 
Ha-shir she-nishma’ ba-rad’io hu me’et Arik Aynshteyn. 
“The song that was heard on the radio is by Arik Einstein.” 
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השיר את לך אשמיע אני ,בוא . 

Bo, Ani ashmi’a’ lekha et ha-shir. 
“Come, I’ll play the song for you. 

 
F. The bottom line is that, yes, verb conjugations are one of the tougher things to learn in 

Hebrew, but they do have a very clear system of patterns. Once you crack that code, you’re 
home free. 

 
 

VI. Important Things to Know 
 

A. To sum up our general overview of Modern Hebrew grammar, let’s look at three golden 
rules for English speakers to keep in mind when embarking on any serious study of Hebrew 
grammar. 

 
Rule #1: As we mentioned earlier, unlike in English, there is no verb  להיות (lehiyot), or “to 
be,” in the present tense. This means we often encounter very terse-looking sentences, 
sometimes with just one or two words. 
 
Rule #2: Unlike in English, there are only three tenses: simple present, simple past, and 
simple future. We can still express many of the same temporal states as English does, but 
we depend more on contextual words, such as time markers, to do so. 
 
Rule #3: Unlike in English, verb conjugations are quite systematic. They convey meaning 
beyond just person, number, and tense, based on the בניין (binyan), or conjugation pattern, 
used. As there are seven such conjugation patterns, don’t expect to master them all in one 
go. Little by little is the name of the game. 

 
 

VII. Gender and Number (For Nouns, Adjectives, and Verbs) 
 

A. It’s very important to recognize that, unlike English, Hebrew is grammatically gendered, 
even when words are referring to something with no biological gender. This is similar to 
the Romance languages, such as Italian and French, as well as other languages like German 
and Russian. However, Hebrew works a bit differently, as it does not have separate 
masculine and feminine articles. In fact, ה (ha or he) is the only article in Hebrew, used 
whether a noun is masculine or feminine, singular or plural. 

 
B. Hebrew has both masculine and feminine forms of many nouns, as well as nouns that only 

have a masculine form or a feminine form. Most, but not all, feminine nouns end in either 
 Another helpful tip is that, in plural form, most—but not all—masculine .(tav) ת or (heh) ה
words end in -ים (-im); most, but not all, feminine words end in -ות (-ot). 

 
C. Moreover, adjectives must agree with the gender of the noun they describe, and verbs must 

be conjugated according to the number and gender of their subject. 
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D. Here are just a few examples of how this affects words. 
 

1. Nouns with both a masculine and a feminine form 
 
Masculine 
 

רופא אני . 
Ani rofeh. 
“I am a doctor.” 
 

ילדים רופא אני . 
Ani rofeh yeladim. 
“I am a pediatrician.” 
 
Feminine 
 

רופאה אני . 
Ani rof’ah. 
“I am a doctor.” 
 

ילדים רופאת אני . 
Ani rof’at yeladim. 
“I am a pediatrician.” 
 
2. Nouns which are either masculine or feminine 
 
Masculine 
 

סוס זה . 
Zeh sus. 
“This is a horse.” 
 

כיסא זה . 
Zeh kise. 
“This is a chair.” 
 

אוטו זה . 
Zeh oto. 
“This is a car.” 
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Feminine 
 

צלחת זאת . 
Zot tzalakhat. 
“This is a plate.” 
 

קערה זאת . 
Zot ke’arah. 
“This is a bowl.” 
 

כוס זאת . 
Zot kos. 
“This is a cup.” 
 
3. Gender and number with adjectives 
 
As mentioned, in Hebrew grammar, adjectives must be in agreement with the number and 
gender of the nouns they describe. Here are some examples: 
 
Masculine 
 

טוב רופא הוא . 
Hu rofeh tov. 
“He is a good doctor.” 
 

טובים רופאים הם . 
Hem rof’im tovim. 
“They are good doctors.” 
 

גדול סוס זה . 
Zeh sus gadol. 
“This is a big horse.” 
 

גדולים סוסים אלה . 
Eleh susim gedolim. 
“These are big horses.” 
 
Feminine 
 

טובה רופאה היא . 
Hi rof’ah tovah. 
“She is a good doctor.” 
 

טובות רופאות הן . 
Hen rof’ot tovot. 
“They are good doctors.” 
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גדולה צלחת זאת . 
Zot tzalakhat gedolah. 
“This is a big plate.” 
 

גדולות צלחות אלה . 
Eleh tzalakhot gedolot. 
“These are big plates.” 
 
4. Gender and number with verbs 
 
As we mentioned earlier, Hebrew verbs also need to be in agreement with their respective 
subjects in terms of number and gender. Here are some examples of how verbs change to 
accommodate this: 
 
Masculine 
 

החולים בבית עובד הרופא . 
Ha-rofe ‘oved be-veyt ha-kholim. 
“The doctor works at the hospital.” 
 

החולים בבית עובדים הרופאים . 
Ha-rof’im ‘ovdim be-veyt ha-kholim. 
“The doctors work at the hospital.” 
 
Feminine 
 

החולים בבית עובדת  הרופאה . 
Ha-rof’ah ‘ovedet be-veyt ha-kholim. 
“The doctor works at the hospital.” 
 

החולים בבית עובדות הרופאות . 
Ha-rof’ot ‘ovdot be-veyt ha-kholim. 
“The doctors work at the hospital.” 

 
 

VIII. Nikkud (Diacritical Marks) 
 

A. Another key point of both Hebrew grammar and Hebrew orthography is that of  ניקוד 
(nikkud), or diacritical marks.  

 
B. Because Hebrew is an abjad, written Hebrew letters are restricted to consonants or 

placeholders for vowels, while vowels themselves are represented by lines and dots above, 
below, or next to these letters. To make the ride even more exciting, written and printed 
Modern Hebrew—as well as, incidentally, the Torah, or Hebrew Bible—almost always 
omit these diacritical marks. This means that learners will need to first learn to read with 
them, and then wean themselves off of the written vowels, eventually learning to infer them 
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as native Hebrew speakers do. Think of it like learning to ride a bicycle with training 
wheels, which are eventually taken off so you can ride freely. 

 
C. As for the grammatical significance of ניקוד, there are two key points you should know. 

 
1. Consonant Homonyms 
 
Firstly, there are consonant homonyms. These are words whose letters (which, if you recall, 
are only consonants and vowel placeholders) look identical, but which are not actually 
homophones (words that sound the same). This is because the vowels make all the 
difference. We obviously need to know which word we’re dealing with if we want to get 
the rest of our grammar right. 
 
Here’s an example of three letters that can spell out three totally different words, based on 
the vowels employed. Just remember that you would normally see these all written without 
the diacritical marks as  דוד (equivalent to dvd), and would have to infer the right word 
based on the context. Tricky, I know. But the fun is in the challenge! 
 
 דָּוִד 
David 
“David,” as in the proper name 
 

וֹד דּ  
Dod 
“Uncle” 
 
 דּוּד 
Dud 
“Boiler” 

 
 

IX. Construct States 
 

A. Another way that ניקוד is related to grammar is in the case of construct states.  
 

B. In Hebrew grammar, construct states are where two nouns work together to form either a 
compound noun or a genitive (possessive) phrase. In a construct state, the first noun will 
be the genitive of the second noun, making the second noun “possessed” by the first. In 
most cases, the words involved will see some change to their letters and their  ניקוד, and in 
some cases only to their ניקוד. In the latter cases, considering that the vowels are generally 
omitted, you will once again have to learn to infer them.  

 
C. Here are some examples: 

 
 עוּגָה 
‘Ugah 
“Cake” 



 
 

CLASS 305A2 INTRODUCTION TO HEBREW AND THE OLD TESTAMENT 
 
 

 
 

180 
 
 

 

 
שׁוֹקוֹלָד  עוּגַת  

‘Ugat shokolad 
“Chocolate cake” (Literally: “Cake of chocolate”) 
 
 מִלְחָמָה 
Milkhamah 
“War” 
 

הָעַצְמָאוּת  מִלְחֶמֶת  
Milkhemet ha-Atzma’ut 
“The War of Independence” 
 
 סְפָרִים 
S’farim 
“Books” 
 

יְלָדִים  סִפְרֵי  
Sifrey yeladim 
“Children’s books” 
 
 בַּיִת 
Bayit 
“House” 
 

סֵפֶר  בֵּית  
Beyt sefer 
“School” (Literally: “House of the book”) 
 

 
X. Hebrew’s Root System 

 
A. Another key aspect is Hebrew’s root system.  

 
B. One of the most interesting and unique aspects of the Hebrew language is its use of  שורשים 

(shorashim), a system of using consonant roots to form words. Not only do these roots help 
you to acquire, recognize, and even infer new vocabulary, but they also make for a very 
systematic learning experience.  

 
C. If you visually and sonically contrast Hebrew words belonging to one root with their 

English counterparts, you will see just how much more inviting Hebrew’s system is. 
Instead of having to memorize words that have no apparent connection other than their 
meanings, the relationships between Hebrew words is evident in both their look and their 
sound. 

 
D. This root system applies to all parts of speech, as we’ve already seen.  
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E. Let’s have just a quick glimpse at some examples of words derived from a single root to 
better understand how this works in Hebrew. We’ll use the triconsonantal root  אמר 
(equivalent to amr) here, but keep in mind that the patterns you see here can be applied to 
almost any root to express almost anything. 

 
 לומר 
Lomar 
“To say” 
 
 להיאמר 
Lehe’amer 
“To be said” 
 
 אמירה 
Amira 
“Saying” 
 
 מאמר 
Ma’amar 
“Article” 

 
F. As you can clearly see, by identifying the root consonants, you can get some idea of the 

“family” a word is in, even if you’re unsure of its exact meaning. In this case, each of these 
words have to do with speaking or expressing oneself. Moreover, once you begin to 
recognize set patterns, you’ll be even better prepared to grasp a word’s meaning. For 
instance, the  מ (mem) in מאמר (ma’amar) is a common prefix added to a root to create a 
noun form. 
 

G. In addition to using this root system to form different but related words, Hebrew uses 
suffixes and prefixes to provide further information about words. This is particularly true 
for the genitive form. For instance, מאמרי (ma’amari) would be “my article,”  מאמרו 
(ma’amaro) “his article,” and מאמרנו (ma’amarenu) “our article.” 

 
 

XI. Synthetic Grammar 
 

A. A final, crucial grammar point to be aware of is that Hebrew is largely synthetic, meaning 
that it uses different morphologies, or physical forms of the same word, to convey meaning, 
relationships, and other information. We already saw this in terms of the genitive, but there 
are other cases where this is true as well.  

 
B. Let’s look at some common situations, along with examples. 

 
1. Prefixes for articles and prepositions 
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One way in which words can change is by gaining a prefix or prefixes in order to 
accommodate an article, a preposition, or both. Note how all of these look, visually, like 
single words, but (apart from the first example) they all consist of two or three elements. 
 
 ספר 
Sefer 
“Book” 
 
 הספר 
Ha-sefer 
“The book” 
 
 מִסֵּפֶר 
Mi-sefer 
“From a book” 
 
 מהספר 
Me-ha-sefer 
“From the book” 
 
2. Suffixes for plurals and genitives 
 
We also saw that suffixes are used, as in English, to form plurals. They can also be used to 
indicate that a noun is genitive, or both genitive and plural.  
 
Here are some examples: 
 
 ספר 
Sefer 
“Book” 
 
 ספרי 
Sifri 
“My book” 
 
 ספרו 
Sifro 
“His book” 
 
 ספרים 
Sfarim 
“Books” 
 
 ספריו 
Sfarav 
“His books” 
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 אהבה
Ahavah 
“Love” 
 
 אהבות 
Ahavot 
“Loves” 
 
 אהבותיהם 
Ahavoteyhem 
“Their loves” (with “their” referring to masculine or mixed gender) 
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Lesson 22: Extant Manuscripts of the Hebrew Bible 
 
 
Hebrew Manuscripts 
 
The original books of the Hebrew Bible, written by the original authors, are called autographs. These 
autographs were written on scrolls made of animal skins or papyrus (a type of paper made from reed plants).  
  
7th C. BC - Ketef Hinnom Scroll 
(Hebrew) 
In a tomb at Ketef Hinnom in Israel, the oldest text of the Hebrew Bible was discovered. The text, inscribed 
on a silver scroll in the old Hebrew script dating to the 7th Century B.C., is the Aaronic blessing (Numbers 
6:24-26), which begins, “yeverekh’kha YHWH Vayishmarekha” (May Yahweh bless you and keep you). 
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2nd C. BC - Nash Papyrus 
(Hebrew) 
Another very old fragment of the Hebrew Bible is the Nash Papyrus, discovered in Egypt in 1898. The 
fragment includes the Ten Commandments (Exodus 20:2-17) and the Sh’ma (Deuteronomy 5:6-21) and is 
dated to the 2nd Century B.C. 
 

 
 
1st C. BC to 1st C. AD - Dead Sea Scrolls 
(Hebrew, some in Aramaic and a few in Greek) 
Between 1947 and 1956, ancient scrolls and fragments of the Hebrew Bible were discovered in caves near 
the Dead Sea dating to the 1st Century B.C. and the 1st Century A.D. The manuscripts discovered in the 
Dead Sea Caves include; all of the Canonical Books of the Hebrew Bible with the exception of the book of 
Esther, non-Canonical Books such as Enoch, Jubilees, Tobit and Sirach as well as Psalms that are not part 
of the 150 Psalms in the Canonical Bible, and Sectarian Books such as, the Community Rule, the War 
Scroll, the Damascus Document and commentaries on books of the Bible. 
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4th C. AD - Cairo Geniza 
(Hebrew) 
Only fragments of the Hebrew Bible have survived and were discovered in a Cairo synagogue. 
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930 AD - Aleppo Codex 
(Hebrew) 
One of the Ben Asher Masoretic manuscripts; Source for the Hebrew University Bible; source for 
Maimonides Torah Scrolls; Portions of the codex destroyed in fire in 1948. Up until the discovery of the 
Dead Sea Scrolls, the oldest existing complete Hebrew Bible was the Aleppo codex. For centuries, this text 
has been the foundation for Jewish and Christian translators. 
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1008 AD - Leningrad Codex 
(Hebrew) 
One of the Ben Asher Masoretic manuscripts of the Hebrew Bible. The Masoretic texts introduced the 
nikkudot (the dots and dashes above and below the Hebrew letters to represent the vowel sounds). 
 
1516 AD - Rabbinic Bible 
(Hebrew) 
Considered the first Rabbinic Bible. Composed by Daniel Bomberg; second edition composed by converted 
Rabbi Abraham Ben Chayyim; The KJV is based on this text. 
 
17th C. AD - Samaritan Pentetuch 
(Samaritan Hebrew) 
According to the Samaritans, this scroll of the Torah was written by Aaron’s son, Abisha. Scholars suggest 
a date in the 17th C. AD. 
    
1977 AD - Biblia Hebraica Stuttgartensia 
(Hebrew) 
This Hebrew Bible is a copy of the Masoretic Text as recorded in the Leningrad Codex. 
 
 
Other than Hebrew Manuscripts 
    
4th C. BC - Septuagint 
(Greek) 
The Torah (the first five books of the Bible) are believed to have been translated in the 4th C. BC and is 
called the Septuagint (A 2,000-year-old Greek translation of the Hebrew Bible, also identified as LXX, the 
Roman numeral for 70). The remainder of the Hebrew Bible (the Prophets and the Writings) are believed 
to have been translated into Greek, and then included into the Septuagint, around the first century AD. 
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1st C. AD - Targum Onkelos 
(Aramaic) 
Targum Onkelos is an Aramaic translation of the Torah written by Onkelos, a Roman convert to Judaism. 
The word “targum” is Hebrew and Aramaic word meaning “translation.” 
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1st C. AD - Targum Jonathon 
(Aramaic) 
Targum Jonathon is an Aramaic translation of the Prophets. It was written in the 1st Century B.C. by 
Jonathon Ben Uziel, a student of Hillel the Elder, the famous Jewish teacher and religious leader. 
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2nd C. AD - Peshitta 
(Syriac Aramaic) 
The Peshitta is an Aramaic translation of the entire Hebrew Bible that was written around the 2nd Century 
A.D. The Peshitta also includes an Aramaic New Testament that was written around the 5th Century A.D. 
  
300 to 325 AD - Codex Vaticanus 
(Greek) 
This codex includes the Septuagint. It is believed that the Torah portion of the Septuagint was originally 
written around 250 BC and the prophets and the writings around the 1st century AD. 
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330 to 360 AD - Codex Sinaiticus 
(Greek) 
This codex includes the Septuagint. It is believed that the Torah portion of the Septuagint was originally 
written around 250 BC and the prophets and the writings around the 1st century AD. 
 
    
3rd or 4th century CE - Coptic Bible 
(Egyptian Coptic) 
Old and New Testament translations translated from the Alexandrian Greek version. 
    
402 AD - Vulgate 
(Latin) 
The Latin Vulgate, consisting of the Hebrew Bible as well as the New Testament, was written by Jerome, 
a Christian priest and apologist, in the 5th Century A.D. This translation was commissioned by Pope 
Damascus in 382 and is based on Origen’s Septuigant and Hebrew manuscripts. 
  
1380 AD - Wycliffe’s Bible 
(Middle English) 
Considered to be the first complete bible (Old and New Testament) written in the English language (Middle 
English). 
    
1455 AD - The Guttenberg Bible 
(Latin) 
The Gutenberg Bible was the first major book printed in the West and the first printed Bible using mass-
produced movable type. It marked the start of the “Gutenberg Revolution” and the age of the printed book 
in the West. Prior to the Guttenberg Bible all Bible manuscripts were hand-written. 
    
1525 AD - Tyndale’s Bible 
(Modern English) 
The first complete Bible (Old and New Testament) printed in the modern English language and is the 
foundation to most English Bibles today. 
 
 
 
 
 
https://www.ancient-hebrew.org/biblical-history/extant-manuscripts-of-the-hebrew-bible.htm 
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Lesson 23: The Aleppo Codex 
 
 

I. The Aleppo Codex 
 

A. Info supplied by wiki. 
 

B. The Aleppo Codex (Hebrew: צוֹבָא  אֲרָם כֶּתֶר , romanized: Keter Aram Tzova, lit. “Crown of 
Aleppo”) is a medieval bound manuscript of the Hebrew Bible. The codex was written in 
the city of Tiberias in the 10th century CE (circa 920) under the rule of the Abbasid 
Caliphate and was endorsed for its accuracy by Maimonides. Together with the Leningrad 
Codex, it contains the Ben-Asher masoretic tradition. 

 
C. The codex was kept for five centuries in the Central Synagogue of Aleppo, until the 

synagogue was torched during anti-Jewish riots in 1947. The fate of the codex during the 
subsequent decade is unclear: when it resurfaced in Israel in 1958, roughly 40% of the 
manuscript—including the majority of the Torah section – was missing, and only two 
additional leaves have been recovered since then. The original supposition that the missing 
pages were destroyed in the synagogue fire has increasingly been challenged, fueling 
speculation that they survive in private hands. 

 
 

II. Authoritative Text 
 

A. The consonants in the codex were copied by the scribe Shlomo ben Buya’a in Palestine 
circa 920. The text was then verified, vocalized, and provided with Masoretic notes by 
Aaron ben Moses ben Asher, the last and most prominent member of the ben Asher dynasty 
of grammarians from Tiberias, rivals to the ben Naphtali school. The tradition of ben Asher 
has become the one accepted for the Hebrew Bible. The ben Asher vocalization is late and 
in many respects artificial, compared to other traditions and tendencies reaching back 
closer to the period of spoken Biblical Hebrew. 

 
B. The Leningrad Codex, which dates to approximately the same time as the Aleppo codex, 

has been claimed by Paul E. Kahle to be a product of the ben Asher scriptorium. However, 
its colophon says only that it was corrected from manuscripts written by ben Asher; there 
is no evidence that ben Asher himself ever saw it. However, the same holds true for the 
Aleppo Codex, which was apparently not vocalized by ben Asher himself, although a later 
colophon, which was added to the manuscript after his death, attributes the vocalization to 
him. 

 
C. The community of Damascus possessed a counterpart of the Aleppo Codex, known as the 

Damascus Pentateuch in academic circles and as the “Damascus Keter,” or “Crown of 
Damascus,” in traditional Jewish circles. It was also written in Israel in the 10th century, 
and is now kept at the National Library of Israel as “ms. Heb 5702.” It is available online 
here. (This should not be confused with another Damascus Keter, of medieval Spanish 
origin.) 
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D. The Aleppo Codex was the manuscript used by Maimonides when he set down the exact 
rules for writing scrolls of the Torah, Hilkhot Sefer Torah (“the Laws of the Torah Scroll”) 
in his Mishneh Torah. This halachic ruling gave the Aleppo Codex the seal of supreme 
textual authority, albeit only with regard to the type of space preceding sections (petuhot 
and setumot) and for the manner of the writing of the songs in the Pentateuch. “The codex 
which we used in these works is the codex known in Egypt, which includes 24 books, 
which was in Jerusalem,” he wrote. David ben Solomon ibn Abi Zimra testifies to this 
being the same codex that was later transferred to Aleppo. 

 
 

III. Physical Description 
 

A. The Codex, as it presents itself now in the Israel Museum where it is kept in a vault, consists 
of the 294 pages delivered by the Ben-Zvi Institute, plus one full page and a section of a 
second one recovered subsequently. The pages are preserved unbound and written on both 
sides. Each page is parchment, 33 cm high by 26.5 cm wide (13 inches x 10.43 inches). In 
particular, only the last few pages of the Torah are extant. The ink was made of three types 
of gall, ground and mixed with black soot and iron sulfate. 

 
B. The manuscript has been restored by specialists of the Israel Museum, whose director 

declared that, given the Codex’s history, it is “in remarkably excellent condition.” The 
purple markings on the edges of the pages were found to be mold rather than fire damage. 

 
 

IV. Contents 
 

A. When the Aleppo Codex was complete (until 1947), it followed the Tiberian textual 
tradition in the order of its books, similar to the Leningrad Codex, and which also matches 
the later tradition of Sephardi biblical manuscripts. The Torah and the Nevi’im appear in 
the same order found in most printed Hebrew Bibles, but the order for the books for 
Ketuvim differs markedly. In the Aleppo Codex, the order of the Ketuvim is Books of 
Chronicles, Psalms, Book of Job, Book of Proverbs, Book of Ruth, Song of Songs, 
Ecclesiastes, Book of Lamentations, Book of Esther, Book of Daniel, and Book of Ezra 
and Book of Nehemiah. 

 
B. The current text is missing all of the Pentateuch to the Book of Deuteronomy 28.17; II 

Kings 14.21–18.13; Book of Jeremiah 29.9–31.33; 32.2–4, 9–11, 21–24; Book of Amos 
8.12–Book of Micah 5.1; So 3.20–Za 9.17; II Chronicles 26.19–35.7; Book of Psalms 
15.1–25.2 (MT enumeration); Song of Songs 3.11 to the end; all of Ecclesiastes, 
Lamentations, Esther, Daniel, and Ezra-Nehemiah. 
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V. Image of a Page from Jeremiah 
 

A. On-line high-resolution .pdf images can be found here: 
https://commons.wikimedia.org/wiki/File:1_Aleppo_Codex_FULL_high-resolution.pdf 

 
B. Program to search, study, and read the Aleppo Codex is located here: 

https://www.biblicalarchaeology.org/daily/biblical-topics/hebrew-bible/the-aleppo-
codex-online/ 

 

 
 

https://commons.wikimedia.org/wiki/File:1_Aleppo_Codex_FULL_high-resolution.pdf
https://www.biblicalarchaeology.org/daily/biblical-topics/hebrew-bible/the-aleppo-codex-online/
https://www.biblicalarchaeology.org/daily/biblical-topics/hebrew-bible/the-aleppo-codex-online/
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VI. Enlargement of the Text 
 

A. Can you identify the word in the blue rectangle? 
 

 
 

B. Isaiah 5:17 in the Aleppo  
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VII. Some Information About the Dead Sea Scrolls 

 
A. From wiki 

 
B. The Dead Sea Scrolls (also the Qumran Caves Scrolls) are ancient Jewish and Hebrew 

religious manuscripts first found in 1947 at the Qumran Caves in what was then Mandatory 
Palestine, near Ein Feshkha in the West Bank, on the northern shore of the Dead Sea. 
Dating back to between the 3rd century BCE and the 1st century CE, the Dead Sea Scrolls 
are considered one of the most important finds in the history of archaeology, and have great 
historical, religious, and linguistic significance because they include the oldest surviving 
manuscripts of entire books later included in the Bible canon, along with deuterocanonical 
and extra-biblical manuscripts which preserve evidence of the diversity of religious thought 
in late Second Temple Judaism, while at the same times casting new light on the emergence 
of Christianity and of Rabbinic Judaism. Most of the scrolls are held by the State of Israel 
in the Shrine of the Book at the Israel Museum, whereas some of the scrolls had been taken 
to Jordan and are now displayed at The Jordan Museum in Amman. Ownership of the 
scrolls, however, is also claimed by the State of Palestine. 

 
C. Many thousands of written fragments have been discovered in the Dead Sea area. They 

represent the remnants of larger manuscripts damaged by natural causes or through human 
interference, with the vast majority holding only small scraps of text. However, a small 
number of well-preserved, almost intact manuscripts have survived – fewer than a dozen 
among those from the Qumran Caves. Researchers have assembled a collection of 981 
different manuscripts – discovered in 1946/47 and in 1956 – from 11 caves. The 11 Qumran 
Caves lie in the immediate vicinity of the Hellenistic-period Jewish settlement at Khirbet 
Qumran in the eastern Judaean Desert, in the West Bank. The caves are located about one 
mile (1.6 kilometers) west of the northwest shore of the Dead Sea, whence they derive their 
name. Archaeologists have long associated the scrolls with the ancient Jewish sect called 
the Essenes, although some recent interpretations have challenged this connection and 
argue that priests in Jerusalem, or Zadokites, or other unknown Jewish groups wrote the 
scrolls. 

 
D. Most of the texts use Hebrew, with some written in Aramaic (for example the Son of God 

Text; in different regional dialects, including Nabataean), and a few in Greek. Discoveries 
from the Judaean Desert add Latin (from Masada) and Arabic (from Khirbet al-Mird) texts. 
Most of the texts are written on parchment, some on papyrus, and one on copper. Scholarly 
consensus dates the scrolls from the last three centuries BCE and the first century CE, 
though manuscripts from associated Judaean Desert sites are dated as early as the 8th 
century BCE and as late as the 11th century CE. Scholarly consensus dates the Qumran 
Caves Scrolls from the last three centuries BCE to the first century CE. Bronze coins found 
at the same sites form a series beginning with John Hyrcanus (in office 135–104 BCE) and 
continuing until the period of the First Jewish–Roman War (66–73 CE), supporting the 
radiocarbon and paleographic dating of the scrolls. 

 
E. Image of the area where the scrolls were found  
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F. Image of a scroll 
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Lesson 24: Biblical Aramaic 
 
 
Biblical Aramaic 
 
(Wikipedia) Biblical Aramaic is the form of Aramaic that is used in the books of Daniel and Ezra in the 
Hebrew Bible. It should not be confused with the Aramaic paraphrases, explanations and expansions of the 
Hebrew scriptures. 
 
During the Babylonian captivity of the Jews, which began around 600 BCE, the language spoken by the 
Jews started to change from Hebrew to Aramaic, and Aramaic square script replaced the Paleo-Hebrew 
alphabet. After the Achaemenid Empire annexed the Neo-Babylonian Empire in 539 BCE, Aramaic became 
the main language of public life and administration. Darius the Great declared Imperial Aramaic to be the 
official language of the western half of his empire in 500 BCE, and it is that Imperial Aramaic that forms 
the basis of Biblical Aramaic. 
 
Biblical Hebrew was gradually reduced to the status of a liturgical language and a language of theological 
learning, and the Jews of the Second Temple period that started in 516 BCE would have spoken a western 
form of Old Aramaic until their partial Hellenization from the 3rd century BCE and the eventual emergence 
of Middle Aramaic in the 3rd century CE. 
 
As Imperial Aramaic had served as a lingua franca throughout the Ancient Near East from the second half 
of the 8th century BCE to the end of the 4th century BCE, linguistic contact with even the oldest stages of 
Biblical Hebrew, the main language of the Hebrew Bible, is easily accounted for. 
 
 
Aramaic and Hebrew 
 
Biblical Hebrew is the main language of the Hebrew Bible. Aramaic accounts for only about 250 verses 
out of a total of over 23,000. Biblical Aramaic is closely related to Hebrew, as both are in the Northwest 
Semitic language family. Some obvious similarities and differences are listed below: 
 
 
Similarities 
Hebrew and Aramaic have simplified the inflections of the noun, adjective and verb. These are more highly 
inflected in classical Arabic, Babylonian and Ugaritic. 
 
Differences 

• The definite article is a suffixed -ā ( א) in Aramaic (an emphatic or determined state), but a prefixed 
h- (ה) in Hebrew. 

• Aramaic is not a Canaanite language and so did not experience the Canaanite vowel shift from * ā 
to ō. 

• In Aramaic, the preposition dalet functions as a conjunction and is often used instead of the 
construct to indicate the genitive/possessive relationship. 
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Sound changes 
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Undisputed occurrences in the Hebrew Bible 
 
Genesis 31:47 – translation of a Hebrew placename, Jegar-Sahadutha Strong’s #H3026 
Proverbs 31:2 – the Aramaic word bar is used instead of the usual Hebrew ben, (both meaning “son”). 
Jeremiah 10:11 – a single sentence denouncing idolatry occurs in the middle of a Hebrew text. 
Daniel 2:4b–7:28 – five stories about Daniel and his colleagues, and an apocalyptic vision. 
Ezra 4:8–6:18 and 7:12–26 – quotations of documents from the 5th century BCE on the restoration of the 
Temple in Jerusalem. 
 
 
Truthonlybible.com 
 
Aramaic is also important for New Testament studies, as several direct quotes from Jesus and others are 
preserved in the original Aramaic that was spoken by Palestinian Jews of the Second Temple period. New 
Testament verses which include Aramaic words transliterated by Greek letters are: Matt 5:22; 27:46; Mark 
5:41; 7:34; 10:51; 14:36; John 1:42; 20:16; Acts 9:36, 40; Rom 8:15; 1 Cor 16:22; Gal 4:6. 
 
In the Old Testament, four verses make a direct reference to the Aramaic language: 2 Kings 18:26, Ezra 
4:7, Isaiah 36:11, and Daniel 2:4. Each of these verses calls Aramaic “Aramaic” (אֲרָמִית, an adverbial form 
of  אֲרָמִי), though this used to be translated as “Syrian” or “Chaldee” in English. Aramaic is called “Hebrew” 
(Ἑβραΐς or Ἑβραϊστί) in the New Testament, since it was the tongue of the Hebrews (John 5:2; 19:13, 17, 
20; 20:16; Acts 21:40; 22:2; 26:14). Some newer translations render the Greek word for “Hebrew” in these 
verses as “Aramaic,” which recognizes that these verses refer to the language we now call Aramaic. 
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The Various Forms of Aramaic 
 

 
 
 
 



 
 

CLASS 305A2 INTRODUCTION TO HEBREW AND THE OLD TESTAMENT 
 
 

 
 

203 
 
 

 

 
 
 

 
 
 
 

 
  



 
 

CLASS 305A2 INTRODUCTION TO HEBREW AND THE OLD TESTAMENT 
 
 

 
 

204 
 
 

 

Lesson 25: The Aramaic Texts of Ezra 
 
The purpose of this class is for the students to see how the Aramaic language in portions of Ezra compare 
with the Hebrew text of the Old Testament. As with all textual criticism, men tend to change the correct 
and infallible translation of the King james Version for what they think is a better rendering.  However, we 
understand the 40-plus translators of the KJV were immensely more educated and knowledgeable than any 
scholar today.  We can trust the readings in the KJV as the perfectly translated Hebrew, Aramaic, or Greek. 
 
We do appreciate the research provided by Mr. Bashoor and thank him for his contribution. 
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